The Clearing Smoke Offering Known as Source of Auspicious
Well-Being

Cing Duwong Khéi Heong Tinh Héa — Sudi Nguon Phiic Lac
Cat Twong

At the outset of the clearing smoke offering are the six mantras and six mudras.

Bit dau ciia mét buoi cing dwong Khéi Hwong Tinh Hoa la sdu cdu chii va sdu phdp én.

The mantra of Shakyamuni/ Cau chi ciia Phdt Thich Ca Méu Ni:

orh svabhava shuddha sarva dharma svabhava shuddhé har. Tung 3 ldn.
The substances are intrinsic emptiness.

C4c pham vt von sin mang tinh khong.

The mantra of Verocana/Ciu chu ciia Phdt Ty L6 Xa Na:

namah sarva tathagate bhyo vishva mukhe bhyah / sarva tha kham udgate
spharana imar gagana kham svaha. Tung 3 lan.

The five desirables become a space treasury that knows no end.

Nim diéu mong cau tré thanh mot kho bau tran khap khong gian bat tan.

The mantra of Amritakundali/Cau chii ciia Phét Bit Dong:
orh vajra amrita kundali hana hana ham phat. Tung 3 lan.
All the materials become a great ocean of nectar.

Tat ca pham vt tré' thanh mét bién cam 15 vi dai.

The mantra of Ratnasambhava/Céau chii ciia Phét Bdo Sinh:

namah sarva tathagata avalokite o sambhara sambhara ham. Tung 3 lan.
All the materials come into harmony with the guests’ wishes.

Tt ca cac pham vit hoa hop véi nhitng wée nguyén ciia cac vi khach.

The mantra of Amoghasiddhi/Cdu chii ciia Phét Bit Khéng Thanh twu:

om jnana avalokite namah samanta spharana rasmi sambhava samaya maha
mani duru duru hridaya jvalani ha. Tung 3 lan.

All the materials have been obtained with neither loss, gain nor conflict [on the
part of] the guests.

Tat ca cac pham vit cé6 dwoc, khong thém khong bét hay bi xung ddt véi cac
vi khach.



The mantra of Vajrapani/Cau chi ciia Phat Kim Cang Tri:

namah samanta buddhanam graheshvari prabhafjati maha samaya svaha.
Tung 3 lan.

Every one of the guests has been brought under my power.

M&i mot vi khach déu dwoc ning lwc ciia con che ché.

namo. In order to make offering to the exalted ones and benefit the sentient
through the strengths of my intentions, the strength of the tathagatas’ giving and
the strength of the dharmasphere, whichever among all intentions are [set on
beings’] objectivesl— may every one of them unobstructedly come to pass

throughout [this] entire worldly realm without exception!? 3

namo. Pé cling dwong ciac Pang To6i Cao va lam loi lac cho chiing hiru tinh
thong qua sirc manh cia nhirng y nguyén cta con, sirc manh cua su ban ting
cia chu Nhu Lai, va sitc manh cia phap giéi — con nguyén xin tat ca moi y
nguyén huwéng vé hét thay Chung sinh déu dwgc lan téa thong sudt khong
chwéng ngai trén khip c6i tran gian, khong hé thiéu sét!

With a pleasing melody accompanied by the sounds of musical instruments, these
words should be uttered with a single voice:

\/Gi mét Gm diéu ém tai cing véi Gm thanh nhac cu, nhitng 107 sau ddy cin dwoc
cdt lén voi mot giong diéu ro rang:.

émaho! Consider this! The most excellent of the four continents is Jambudvipa,
the Regal One of the South. In Jambudvipa’s northeast, on Mount Ashvakarna,
grow three plants with the nectar of immortal [life]: at its foot are golden-
flowered artemisia; on its sides grow trees bearing turquoise juniper sprigs; at
its peak are conch-flowered rhododendrons.* Those three excellent plants with
attributes, verdant and fragrant throughout the four seasons, are the abode of the
accomplishment elixir of immortal [life]. Such are [those] excellent plants’
distinguishing attributes.

émaho! Hiy quan xét diéu nay! Tuyét voi nhat cia bon luc dia 1a C6i Diém
Phu Pé, Vua ciia phwong Nam. Phia dong bic ciia ¢oi Diém Phu Dé, trén nai
Ashvakarna c6 moc ba loai cay chita nwéc cam 16 ciia sw bat tir: dwéi chan nui
12 cac cdy ngii ra hoa bang vang, trén swon nii la nhirng ciy bach véi choi
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xanh lam, trén ngon nui la cac ciy d6 quyén ra hoa mau oc xa cir. V6i nhirng
pham tinh t6i hiao, xanh muét, va toia hwong sudt ca bon mua, ba loai ciy tuyét
voi nay 14 trd xir ciia doi song thanh tyu bat tir. P6 chinh 14 pham tanh dic
trung cia nhirng loai cay ky diéu nay.

In order to dispel sentient ones’ confused mental proliferation through the
blessings of the three times’ Victors [and] by the secular dependent relations of
gods, men and spirits that accord with the causes—their karma, merit and
aspirations—aromatic smoke clouds of sweet fragrance billow into the sky [from
those] plants with elixirs of immortal attributes. [Thus,] the dullness and density of
gods, men and spirits are cleared away.

Pé xua tan sy phong tim 1am lac ciia ching sinh, thong qua s gia tri ciia Cac
Pang Chién Thing trong ba thoi (va) do mdi lién hé duyén khéi thé tuc giira
Troi, Ngwoi, va Than Linh, phit hop véi nhan duyén — nghiép, phudée va tam
nguyén ciia ho - nhirng dam may khéi véi hwong thom ngao ngat dang 1én cudn
cudn trong bau troi tir nhirng bui cdy mang pham tinh bat tir kia. (Vi vay), sw
t0i tim va mé mudi ciia Troi, Ngwdi, va Than Linh dwoc xua tan.

As luminosity and light-ray streaks of flames radiate, the dense darkness of
ignorant unawareness is dispelled. Filth and impurity are consumed by the hot
and burning coals’ intensity.

Khi &nh sang va nhirng tia sang ciia ngon lira toa roi, sw t6i tim day diic do mé
lam dwgc xua tan. Sw do ban va bat tinh tan vao strc nong manh mé cia nhirng
dom than dang boc chay.

As for [those] three plants with such superior attributes, by the force of the utterly
pure dharmasphere’s blessings, by the true words of the three jewels—abode
of refuge—and by forthright ones’® and awareness holders’ accomplishments,
[they provide the means of smoke offering].

Con vé nhirng loai cAy cé pham tinh toi hao (kia), bing sirc manh ciia sw gia tri
tir phap giéi thuin tinh tuyét d6i, bang chin ngir ciia Tam Bio — tru xit Quy Y
— va bang su toan thién ciia cac bic trwe chirng va cic bac thanh tyu tanh giac,
cac loai cAy nay cung cap phwong tién cho phap ciing dwong khéi hwong.



If, having conferred together with pure thoughts and deeds according to the
secular customs of gods, men and spirits, there is turmoil among them, [this smoke
offering] is the means to remove it. When the clean is mingled with filth and
Impurity, this is the means to cleanse it. When accomplishments are mixed with
obstacles, this is the means to clear them. When truth and lies, right and wrong
are jumbled, this is the means to clarify them. When good, bad and middling are
intermingled, this is the means to purify them. When errors in rituals occur, this is
the means to clear them away. When gods, men and spirits become defiled, this is
the means to cleanse them. When dream omens are bad, this is the means to
dispel them. When signs, divinations and horoscopes are negative, this is the
means to remove them. When the doors of the five faculties cease to function, this
Is the means to clear them. When guardian gods and enriching gods become
defiled, this is the means to sanctify them. When resentment, quarrels and jealousy
arise, this is the means to remove them. When illusions and mental proliferation
emerge, this is the means to dispel them. When we do wrong by constructing
storied castles, buildings and houses on the land, this is the means to cleanse it.
When protectors neglect their commitments, this is the means to sanctify them.

When earth lords,® nagas and harsh spirits’ quarrel, this is the means to dispel it.
When there are evil years, months, days and times, this is the means to clear
them away. When there are harmful [conjunctions of] the sun, moon, planets and
stars, this is the means to remove them.

Néu, sau khi di ban ting nhirng suy nghi va hanh dong thanh tinh ding theo
truyén théng thé tuc cia Troi, Ngwoi, va Than Linh, ma vin con sw xdo tron
giira ho, thi phap cing dwong khéi hwong nay 1a dé loai trir nhirng xo tron dé.
Khi sy trong sach bi tron 1an véi do ban va bat tinh, day 12 cach dé rira sach.
Khi thanh tuu bi trén 1an véi chuéng ngal, day la cach dé thanh loc. Khi chan
ly va su gia doi, diang va sai, bi tron l4n, day la cach dé 1am sang to. Khi tot,
xau, va trung binh hoa 14n vao nhau, diy 1a cach dé thanh loc. Khi nhirng sai
sot xuat hién trong cac nghi 1§, day 1a cach dé dep bé. Khi Troi, Ngu’m, va Than
Llnh tré nén bat tinh, day la cach dé tinh héa. Khi nhirng giac mo bao diém
xau, diy 1a cach dé xua tan. Khi cac diu hiéu, sw tién doan, chiém tinh 1a tiéu
cwe, diy 1a cach dé day lni. Khi nam giac quan tré nén tri tré, diy la cach dé
phuc héi. Khi cac vi Troi ho phap va cac vi Troi tai cia tré nén bt tinh, day la
cach dé got rira. Khi ma su phin n, cai co, d6 ki nay sinh, day la cach dé loai
bé. Khi 40 twdng va sw phéng tam xudt hién, ddy 1a cach dé xua tan. Khi ching
ta, Xaycat cac lau dai, nhirng toa nha, va nha cira trén dit dai mot cach sai
quf'ty, day 1a cach dé 1am thanh sach. Khi cic vi bao hd lo dang voi két nguyén
ciia ho, diy 1a cach dé goi nhé. Khi cac vi thé than, long than, va cac sinh linh
dir din cé nhirng bat hoa, diy la cach dé xua tan. Khi c6 ngay xdu thang xdu
4



nim xau, hay thoi diém xau, diy la cach dé giai téa. Khi c6 su giao hoi tai hai
cia mat troi, mét tring, hanh tinh, va cac vi sao, day la cach de pha tan.

Because [this] profound clearing and cleansing® rite has been well examined,
nothing is [left] unknown or unseen through the force of accomplishing it! Through
the true words of forthright ones, nothing is [left] unfulfilled! Through [this]
interdependent ritual, nothing at all is [left] incomplete!

Bé&i vi nghi 18 ciing dwong va tinh hda thim diéu (nay) da dwoe xem xét ky
lwéng, véi ning lue hoan thanh vién man nghi 18 nay, sé khong c6 gi bi thiéu sét
hay bé qua. Thong qua chin ngir clia cic dang truc chi, khong cé gi 1a khong
thanh tyu! Thong qua nghi I& cé tinh twong duyén (nay), khong co gi khong
dwgc tron ven!

As causes and conditions assemble, everything will be accomplished! It is said that
by having engaged practice, everything will be made pure!

Khi nhan duyén hoi tu, moi thir s€ dwec vién thanh! Véi cong phu thuc hanh,
mgi thir s€ dwgc lam cho thanh tinh!

emaho! Consider this! Today, in order for us - patrons and recipients with retinues
- to pacify and cleanse impurity, samaya taint, grudges, jealousy,
contagion and obstacles, [we entreat] the knowing and seeing divine assembly:
Please consider this!

émaho! Xin hiy quan xét diéu nay! Hom nay, dé giap ching con — thi chii ban
b6 va ké tho on cung doa n tuy tung — ¢6 thé 1am an diu va tinh héa sy bat
tinh, sw pha héng cac mat nguyén, hin thu, d6 ky, anh huéng xau, va cac
chwéng ngai, (chung con khan xin) hdi ching linh hién nghe nhin thau sudt:
Xin hiy quan xét diéu nay!

Today the planets’ and stars’ [conjunction] in the heavens is good. Examining
well, all desirable qualities are complete on earth. In between, the time and
date are auspicious. The day is propitious and the constellations good for
performing [this] clearing and pacifying rite.

Hom nay khi (sw giao hdi ciia) cic hanh tinh va céc vi sao trén cac ting khong
la tot dep. Xin hay xem xét ky lwong [dé thay rang] tat ca cac pham tinh mong
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mudn déu dwoc vién thanh trén trai dit. Hon nira, thoi diém va ngay nay diy
hira hen. Ngay hOm nay thuin lgi va cac chom sao déu tot lanh cho viéc ciwr
hanh nghi le an diu va tinh hda (nay).

Buddhas’, bodhisattvas’ and foe destroyers’ outflows have been exhausted!
By the supreme truth of the buddha, chief of the two-legged, by the supreme
truth of the dharmata free of desire, and by the supreme truth of the sangha, chief
of assemblies—by the three jewels’ true blessing—may [this] clearing rite be
thoroughly accomplished!

Cac nguon gia tri tir chu Phat, chu B Tat, va cac vi [A La Han] da hoan toan,
[khong thiéu sé6t]! Biang chén ly tdi thuwong ciia Pirc Phat Thé Tén, diang din
dau ciia loai ngudi, bang chéan ly toi thwong ciia phap tanh tw do thoat moi
tham luyén, bang chan ly t6i thwong ciia Ting doan, din dau moi hdi ching —
va bang sw gia tri dich thue tir Tam Bao — ching con cau nguyén cho nghi 18
tinh hoa nay dugc hoan thanh tron ven!

emaho! Consider this! With Samantabhadra’s offering clouds, we cleanse! We
offer! We cleanse with the father, juniper wood [like] white sandal. We cleanse
with the mother, cedarwood [like] red sandal. We cleanse with aloeswood,
the king of medicines. We cleanse with Chinese cypress, the king of fragrances.
We cleanse with the divine incense, white rhododendron. We cleanse with radiant
turquoise sprays of fine juniper. We cleanse with the scent of the good plant, white
artemisia. We cleanse with the elephantine smell of white mugwort.

émaho! Hay quan xét dléu nay! Véi nhirng dam may cing dwong cua Phat
Pho Hién, _chiing con xin tay tinh! Chung con cing dwong! Ching con tay tinh
véi cha, go dan h1r0’ng trang (nhw) go bach. Chung con tay tinh véi me, g6 dan
hlr(mg do6 (nhw) go tung. Ching con tay tinh véi gb cay 16 hdi, vua ciia cac loai
thudc. Ching con tay tinh véi ciy bach Trung Hoa, vua cua hwong thom.
Chiing con tay tinh véi nhang thiéng, véi d6 quyén trang Chiing con tiy tinh
voi nhanh cay bach dep d€ mau xanh lam. Chung con tay tinh véi hwong thom
ciia l0di cAy quy, cdy ngai tring. Ching con tiy tinh véi hwong thom cia loai
nwéce 1én men tring!

To the unsurpassed refuge, the lineage of the gurus’ word,® we offer cleansing
smoke. To the perfect buddhas, foremost among the two-legged, we offer
cleansing smoke. To the true Dharma jewel that purifies propensities, we offer
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cleansing smoke. To the exalted sangha, the field of merit, we offer cleansing
smoke. To the Victors’ mandalas and yidams’ divine assemblies, we offer cleansing
smoke. To heroes and skyfarers who guard the realms, we offer cleansing smoke.
To Dharma protectors and guardians who preserve the teachings, we offer
cleansing smoke. To the vajra family guardians of outer tantras, we offer
cleansing smoke. To guardians of oral transmissions, tantras and treasures, we
offer cleansing smoke. To lineage guardians of the masters and their forebears,
we offer cleansing smoke. To guardians of all remote places and religious
centers, we offer cleansing smoke. To the destined universal protectors of approach
and accomplishment, we offer cleansing smoke. To divine guardians who
accompany mighty legions, we offer cleansing smoke.

H&i Tam bao vO song, dong d6i chan ngon cia cac vi dao sw, ching con cing
duwong khéi hwong tinh hoa. Hai cac PAng Phat toan hao, ngudi din diu trong
thé gi6i loai nguoi, ching con cing dwong khéi hwong tinh héa. Hi vién ngoc
phap dich thyc lam thanh tinh cic nghi€p, chiung con cliing dwong khéi hwong
tinh héa. Héi Tang doan cao quy, la rugng cong dirc, ching con cliing dwong
khéi hwong tinh hoa. Héi man da la ciia cac Pang chién thing va thanh ching
ciia cac vi bon ton H§ Phat, ching con cing dwong khéi hwong tinh hoa. Hoi
cac vi anh hung va cac vi canh giir bau troi, chinh 1a nhirng vi canh giir cac cbi,
chiung con cing dwong khoi hwong tinh hoa. Hoi cac vi H§ Phap va cac vi
canh giir gido phap, chinh 1a nhirng vi hru giir nhitng truyén giang, chiing con
cing dwong khoéi hwong tinh hda. Héi nhitng vi canh giir mat dién ngoai tai
trong gia dinh Mat thira, chiing con cing dwong kho6i hwong tinh hoa. Hoi cac
vi canh giir cac khdu truyén, mat chi, va cic kho bau phap, chiing con ciing
duwong khoi hwong tinh hoa. Hoi cac vi bao hd nhirng vi dao sw va cac bac tién
bdi ciia dong truyén thira, chiing con ciing dwong khoéi hwong tinh hoa. Hai cac
vi canh giit nhitng noi chon xa xéi va cc trung tAim ton gido, chiing con cing
dwong khoi hwong tinh hoa. H6i cac vi bao vé phwong tién va thanh qua cia
toan thé vii tru, chiing con cing duwong khéi hwong tinh hoa. Hoi cac vi bio hd
thanh thién, nhirng ngwdi luon sat canh cac hoi chung hung manh, ching con
cung duwong khoi hwong tinh hoa.

This smoke offering is for the gods who act as day sentries, serve as night
watchmen and adjudicate disputes for us all—master, disciples, patrons and
recipients with our retinues. To the gods who act as bridges over rivers, as steps
up rocky cliffs and as lamps in the darkness, we offer cleansing smoke. This
smoke offering is for the gods who watch against enemies and alert allies, who
give antidotes to poisons and cure illness with herbs, who defeat hosts of
demons, oppress evil spirits and turn back armies on front lines. This smoke
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offering is for the gods who receive us up ahead and send us off from behind,
who, meanwhile, accomplish our interests—caring for our children and wealth
back home, who act as herders of toddlers and foals and defend our paternal
relations’ country. To those who serve as mighty supportive legions that guard our
bodies, to enduring masculine deities and regional war gods, to our
forefathers’ ancestral gods and aiding goddesses of maternal ancestors, to
enriching gods of food and wealth and keen spirits of sharp weapons, to [various]
regions’ earth lords, to nagas and harsh spirits of [different] realms, to earth lords
of the elements and the four seasons’ times, to the gods of trigrams, numbers,
years and months, to the gods of planets, stars, days, times and dates and to the
mighty outer and inner eight classes of gods and demons, we offer cleansing smoke.

Khéi hwong tinh ho& nay 1a dé dang Ién cac vi troi, vin hoat dong nhw céc vi
canh gac ban ngay, trong coi ban dém, va phan xét nhirng bat dong giira chiing
ta — dao sw, dé tir, thi chi ban b6 va ké tho on cung doan tuy tung. Xin dang
1én nhirng vi than, vin hoat dong nhw nhirng chiéc ciu bic qua cac con song,
nhw nhitng bic thang trén nhirng vach da hiém tré, va nhw nhirng ngon dén
trong bong toi. Xin dang 1én nhiing vi thian canh chirng nhirng ké thii va cianh
tinh nhirng nguoi lwong thién, dwa ra phwong thudc doi tri cho nhirng ddc hai
va chira tri bénh tit bang thio mdc, nhirng vi danh bai cic dam déng quy
than, xua tan cac sinh linh toi 16i, va 1am cho ké thu dang doi mat phai bo
chay. Khéi hwong tinh hoa nay la dé dang Ién cac vi tr0’| than da nang do va
bao vé ching ta, dong thoi thanh tyu nhirng mong muén ciia ching ta — chim
soc cho con cai va cua cai cua chung ta, nhirng vi hoat dong nhw nhirng ngum
cham giir nhirng dia bé mai blet di va cham giir ngwa non, va bao vé t6 quoc
ciia chiing ta. Dang 1én t6i tat ca cac hoi ching hd tri quyén uy da canh giir
than thé ciia ching ta, dang 1én téi cac vi than vé sitc manh vat Iy va cac vi
than chién tranh khu vuc, cic vi thian trong gia tién tién t6 bén cha va cac vi
nir than tro givp cia to tién bén me, cac vi thin mang lai thye phim va thinh
vuong, va nhirng thin linh manh mé cia vii khi sic nhon, téi (hang loat)
nhirng vi chua dit ciia cac vung, toi long than va nhirng sinh linh xau ac cua
cac ¢di (khac nhau), téi cac vi vua cua cac nguyén t0 trén trai dat va cac thoi
trong bon mua, to1i cac vi than cia cac nguyén t6 co ban cho su hinh thanh vii
tru, con so, nam, thang, va cho dén téi cac vi than ciia cac hanh tinh, caa tinh
t( , ngay, thoi gian, thoi ky, va t6i tam tang ndi tai va ngoai tai cia troi va quy
th?m hung manh, xin hay thg hwéng khéi hwong tinh hoa nay.

To the sovereigns of the three realms—Jall] the haughty mighty ones in the
billion [worlds] without exception who have dominion over the three

existences—to the gods, nagas, men-or-whats? 2 and the like who inhabit
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Mount Meru, the four continents, the seven golden mountain [ranges] and seven
amusement lakes, the ring of iron mountains, oceans and rivers, the [zodiacal]
houses of sun, moon and sky, the charnel grounds, forests and mountain areas, to

the smell eaters,!! kumbhandas, garudas, slitherers,*? harm givers,®® elementals*
and plunderers®® together with their hosts, we offer cleansing smoke.

Hoi nhlrng vi chu cua ba ¢0i — (tat ca) nhirng vi quyen uy va sire manh trong
hang ty thé g10’1 khong loai trir mgt ai, nhirng vi c6 quyén luc téi ba su ton tai —
troi, long thén, va ca thin, va nhirng vi twong duong dang ngu & Nui Tu Di, va
bén luc dia, ‘bay (day) nui vang, va bay bo hé vui thoai, vong xung quanh
nhu’ng nli sit, bién va song, cac nha hoang dao cia mat troi, mat trang, va
bau troi, cac khu mo dia, cac khu vuc rirng va nui, nhirng vi tho dung hwong,
nhirng than linh bao vé, nhitng ké him hai, nhirng yéu t6 (tir dai), va nhirng ké
cuwop doat cung thi chi cia hg, xin hay thg huwéng khoi hwong tinh hod.

To the gods, nagas and forthright ones [with] powers of clairvoyance and
aspirations who inhabit Mount Meru’s hollows, intermediate spaces between
ocean islands and jeweled mountains on treasure islands, to those who have diverse
emanated forms and miraculous displays, we offer cleansing smoke.

Hoi cac vi troi, long than, va cac vi chirng ngd, véi ning lyc than thong nhin
xuyén sudt, cing véi nhirng nguyén wée, hién dang ngyw ¢ nhing khoang sau
ciia Nti Tu Di, ¢ nhitng khoang khong gian giira cac hon dao trén bién va &
nii chiu ngoc trén nhirng diao chiu bau, héi nhirng vi c6 nhirng hinh thai bién
héa da dang va phé dién than diéu, xin hiy tho hwéng khoéi hwong tinh hoa
nay.

To gods who safeguard underground treasures, accomplishment essences,
medicinal extracts, trees and crops, to all treasure guardians, harm givers,

mataris, *° men-or- whats?, smell eaters, and flesh-eating demons!’ together

with their hosts, we offer cleansing smoke.

H&i nhirng vi than canh giir nhirng kho bau dw6i long dat, nhirng tinh chit tron
ven, nhirng trich liu dwoc thio va ciy cdi v miua mang, hdi tat ca nhitng vi
gac giir kho bau, nhirng ké gy ham hai, ca than, chiing quy thin in thit, chiing
quy thin sdng nho mui hwong va cac thi chii ciia ho, xin hiy the hwéng cing
dwong khéi hwong tinh hoa.



Above, the celestial realms are cleansed by the smoke. On the earth and in
its atmosphere, gods’ and demons’ [realms] are cleansed by the flames.
Underground, the realms of nagas and harsh spirits are cleansed by the coals. In
the ten directions, the outer vessel [of this] world is cleansed by the fragrance.

O phia trén, cac cdi thién dwoc tiy tinh bing khoéi hwong nay. Trén mit dit va
trong khong gian ciia mit dat, ¢6i troi va phi nhan ciing dwgc tiy tinh bing
ngon lira. Dwéi mit dit, ¢i long than va cac sinh linh dir din dwoc tdy tinh
bang than hong. Khip muoi phwong, toan b canh gidi ngoai tai nay duwoge thy
tinh bang hwong thom.

The inner contents—all sentient wayfarers—are cleansed. The six types of
wayfarers—[our] parents in the three times—are cleansed. Harmful forces
and obstructors—[karmic] creditors of past and future lifetimes—are cleansed.

O bén trong — tit ca cac ching sinh lang thang— dwoc tay tinh. Siu loai chiing
sinh — cha me trong ba thoi (ciia chiing ta) — dwoe tiy tinh. Nhirng thé lwc giy
hai va nhirng ké gay chwéng ngai — nhirng chui n¢ &n oan trong cac doi qua khw
va vi lai — dwoec tay tinh.

In particular, to those who abide in the Snowy Lands of Tibet and Kham!®—the
nine gods attached to [their] domains and the like, Tibet’s thirteen great bardic

gods®® and the twenty-one great pursuers of virtue® at the borders—we offer

cleansing smoke. To the twelve stable ones?’ who sustain Tibet and Kham, to
local land keepers and summit gods of citadels, we offer cleansing smoke. To the
door spirit Tayag and the household god Gethung, we offer cleansing smoke. To
the hearth god Yumo and the field spirit Tsangpa, to the road god Gonpo and the
horse spirit Magpon, we offer cleansing smoke. To the livestock god Mayang and
the king of wealth gods, we offer cleansing smoke. To the merchant spirit Dondrub,
to the king of the war gods and the rest, to the masses of types of offering-
worthy guests, we make offering with powdered incense, fragrant burnt
offerings, food and the choicest variety of all desirables. [Thus,] life is
prolonged; glory develops; noble family lineage increases; and good fortune,
personal power, capability and great renown are enhanced.

Dac biét, déi véi nhu’ng vi Vﬁn ngu tri tai cac Vung Pat Tuyét cua Tay Tang va
tinh Kham — chin vi thin gin véi lanh dia (cia ho) va twong ty nhw vay, muoi
ba vi thanh vi dai vé tho ca ciia Tay Tang, va hai muoi mot vi thanh vi dai thuc
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hanh cac thién hanh tai cac vung bién giéi — xin hay tho huwéng khéi hwong héa
tinh. H&i mudi hai vi than ludn duy tri TAy Tang va Kham, héi cdc vi tho cong
tho dia va cac thwong thin canh giir cic thanh tri, xin hiy tho hwéng khéi
hwong tinh héa. Hoi thian cira Tayag va thin hd mang Gethung, xin hay tho
hwéng khéi hwong tinh héa. Héi cac vi thin bép Yumo va thin canh dong
Tsangpa, thin dwong Gonpo va thin ngwa Magpon, xin hiy tho huwéng khéi
hwong tinh hod. H&i théan gia suic Mayang va vua cua cac vi thin than chién
tranh, va tit ca nhitng hdi ching nhirng vi khach xing ding dé cing dwong,
chdang con xin cung du’0’ng voi nhang bot, nhirng vat pham dét cé hwong thom,
thue pham, va rét nhiéu cac thé loai duwgc wa thich nhét tir nhirng thtr mong
woc. (Vi vay), Xin cho tho mang dwgc kéo dai, hanh phic va sung tic dwece gia
ting, giong gidng gia dinh cao quy dwoc sinh sdi, phudc 1dc, sitc manh, kha
niing, va danh tiéng vi dai dwoc ting truéng.

Disclosing to guardian refuge deities the unacknowledged mental proliferation,
mind- object grasping and negative signs of ourselves—patrons and recipients
together with our wealth and retinues—we offer cleansing smoke. Disclosing to
the waters where [gods] seen as fish abide, we offer cleansing smoke.
Disclosing to the mountains where [gods] seen as deer abide, we offer cleansing

smoke.?? Disclosing to gods, men, spirits, sun, moon, planets, stars, subterranean
nagas, terrestrial tsen demons and celestial planetary spirits above the earth, we
offer cleansing smoke. Disclosing to the deities of omniscient wisdom, we offer
cleansing smoke.

Xin sam héi t6i cac vi ho tri tam bao nhirng phéng tim chuwa dwoc nhan dién,
tdm bam chap vao vit thé, va nhirng dau hiéu tiéu cwe ciia ching con — nhirng
thi chii ban bd, nhirng ké tho on cung véi hoi chung — chdng con xin cung
dwong khéi hwong tinh hoa. Giki téi cac noi song ho bién, noi (cac vi than) nhw
cé cw ngu, xin tho hwéng khoi hwong tinh hoa. Giri téi cac ngon nui, noi (cac vi
than) nhu hwou cu ngu, xin tho hwéng khéi hwong tinh hoa. Giri téi cac vi troi,
nguwoi, than linh, mit troi, mit tring, cac hanh tinh, cac ngdi sao, cac long than
phia dwéi mat dit, cac phi nhdn (tsen) trén mit dit, va cac than linh thudc
hanh tinh thién thé ¢ trén mit dit, xin tho hwéng khoéi hwong tinh hod. Giri téi
cac vi H§ Phat cia tri tué toan tri, xin tho hwéng khéi hwong tinh hoa.

Through the blessing of having thus disclosed and cleared away,
afflictions, propensities and faults have been purified. Thus, impurity, samaya taint,

[defilement from] mourning by the widowed®® and all negativities are expelled
through the truth of [this] clearing and cleansing rite.
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Thong qua ning lwe gia tri do cong phu sam hdi va xua tan, nhirng cam xuc 6
nhiém, tip khi va cac sai JAm dwoc tinh héa. Vi viy, s bat tinh, pha vé gi6i
nguyén, (sw bat tinh dén tir) viéc ngudi goa bua than khdc, va tat ca cac dau vét
tiéu cwe déu dwoc day Iui tir chan 1y ciia nghi 1€ xua tan va tinh héa nay.

As for the fouling defects of body, speech and mind—the veiling mu demons
like mists that envelop mountain peaks, defiling [forces] like clematis that
overcomes treetops and samaya taint like solar, lunar and planetary eclipses—they
are dispelled by the interdependent clearing and cleansing rite.

Béi vi sw bét tinh ciia than, khiu, ¥ — ching ma quy che chwéng giong nhw man
swong bao phii dinh nii, (niing lwong) bt tinh giong nhw ciy 6ng lio ma cao
vuot nhitng ngon cdy, cing sw vi pham mat nguyén nhuw sy che khuit mit
tring, mit troi, va cac hanh tinh — tit ca déu dwoc xua tan béi nghi 1€ xua tan
va tinh héa c6 tinh twong duyén nay.

The resentment, quarrels, jealousy, samaya taint, faults and the like [arisen]
through the three [kinds of] enmity—from samaya defilements, negativities and
obscurations and burning impure substances—and the contraventions to the
buddha mind of guardian refuge deities and protectors [are cleansed].

Sw o4n han, cii co, d0 ky, vi pham mét nguyén, tdi 16i, va twong tw, xuat hién
théng qua ba loai (ké thi) — tir viéc 1am hoen 6 mat nguyén, tir nhirng su tiéu
cwe va che chuéng, va tir nhirng chat liéu bat tinh dang boc chay — cung nhing
vi pham t6i ban tAm cia nhirng vi H6 Phat, H Phap déu dwoe tinh hoa.

Through the force of having performed [this] profound clearing and cleansing
rite, purify defilement and the samaya taint of ignorance, pacify adverse
conditions, obstacles and disease[-causing] spirits and reverse opposition,

dispatching®* and harm.

Théng qua niing luc ciia viée tién hanh nghi 1& xua tan va tinh héa thim diéu
nay, xin hiy tinh héa nhirng bét tinh va nhitng vi pham mat nguyén do vo
minh, xin hdy gilp on dinh nhirng diéu kién bat lgi, nhirng chwéng ngai va
nhirng sinh linh (giy) bénh hoan, sw chong doi, ta thuit va ham hai.

May the fulfillment of whatever is desired according to [beings’] wishes, the

increase of long life, health, ease, happiness®® and wealth, and the auspiciousness of
well-being throughout the regions of the land serve as cause to attain
12



unsurpassed enlightenment!

Xin cho tit ca cic wéc nguyén ciia chiing sinh dwgc vién thanh, ting truémg tho
mang, sirc khde, an lanh, hanh phic, tai 16c, va hira hen sw an lanh phuc lac &
tat ca cac noi, dé mang lai nhan duyén cho viéc dat dwgc giac ng6 toi thuwong.

The Clearing Smoke Offering “Source of Auspicious Well-Being” was composed
by the Lotus Master and unearthed from concealment by Drigung Rinchen
Phiintsog. Mangalarn.

Ciing dwong Hwong Khéi Tinh Hod “Suéi nguon phiic lac cdt twong” dwoc Pao
Sw Lién Hoa Sanh truwdc tic va dwoc khai tim boi Drigung Rinchen Phintsog.
Mangalari.

“Theo yéu cdu ciia Garchen Rinpoche, ban dich thir hai (trung gian) tir tiéng Anh sang tiéng
Viét nay do Konchok Sherab Dronma chuyén dich, Tam Bdo Pan (Konchog Jimpa Lhamo)
hiéu dinh, dya vao ban dich thir nhat tir tiéng Tang sang tiéng Anh, do dé tr Ari-ma chuyén
dich theo yéu cau cia Drigung Kyabje Garchen Triptrill Rinpoche. Ban tiéng Viét xin tiry nghi
sir dung. Ban quyén cia ban dich tiéng Anh: © Gar Chéding Trust, 2003; 2011. Moi ban quyén
ciia ban tiéng Anh dwoc bdo lwu, siv dung chi khi dwoc cho phép. Khi can biét thém théng tin
vé ban dich tiéng Anh, xin lién hé: gar.choding.trust@gmail.com.
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